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Dabei werfen m. E. manche Dechiffrierungen von Textelementen auch Fragen auf: Weist das
Kind (neben der Identifizierung als Messias) nicht auch auf einen Neuanfang in der Geschichte
Gottes mit Israel hin, wie ihn verschiedene Texte mit der (bedrohten) Geburt eines Jungen
verbinden (Jes 7,14; 9,5f.; Ex 1,15–2,10; Josephus, Ant II 205–227; Mt 1–2; vgl. Vergil, Ekloge
4)? Ist das Geburtsmotiv in Offb 12,5 als Chiffre für die Kreuzigung (und Auferstehung)
Christi (311.336–344) nicht christologisch überinterpretiert? Enthält das Motiv des Blutes in
12,11, obwohl es klar auf das Blut Christi referiert, wirklich ein martyrologisches Moment, das
alle Christen wesentlich betrifft (375–377)?

Ein Resümee (Kap. VII: 395–400) fasst die Ergebnisse zusammen und betont noch
einmal die „Signatur des Kreuzes“ (397) für die christliche Existenz und die Impli-
kationen von Offb 12 für die religionsgeschichtliche Arbeit (399f.). Hellhörig macht
die Behauptung, der Vf. der Offb sei so sehr von der Eschatologie bestimmt, dass
es ihm „nicht primär um die Bewältigung der Gegenwart“ geht: „er lebt vorrangig
in einer anderen Zeit, seiner erzählten Zeit“ (397). Er weiß zwar „um kleinasiati-
sche Gemeinden und ihre Probleme. Aber wenn es um wirklich Wichtiges geht,
[…] dann besiedelt er zusammen mit seinen Lesern eine primär biblische Welt […]“
(397). Wirklich wichtig scheinen dann für den Vf. nur noch „die Probleme seines
Textes“ (397). Gegenüber diesem Verständnis von „schriftgelehrter Prophetie“ (395)
habe ich erhebliche Einwände. Die Verbindung von Offb 12,11 zu den Sendschreiben
in Offb 2–3, die D. selbst herausstellt (312.374), verweist doch gerade nachdrücklich
auf eine Korrelation mit der Lebenssituation der Adressaten, die die Sendschreiben
fokussieren. Jetzt erweist es sich als Nachteil, dass D. jeden Bezug zu paganen Mythen
von vornherein abgelehnt hat, denn über solche Bezüge könnte die Konfrontation der
Adressaten mit einem paganen Weltbild, das sich in Mythen narrativ niederschlägt, in
den Blick kommen und Offb 12 als kritische prophetische Auseinandersetzung mit
dem kulturell dominierenden Weltbild gelesen werden. Die Eschatologie bestimmt
kritisch die Gegenwart! Methodisch betrachtet, gehören die historische Lebenswelt
der Adressaten, ihr kulturelles Weltwissen und die damit verbundenen kulturellen
Konfrontationen ebenso zu den Voraussetzungen der Rezeption wie die Kenntnis bib-
lisch-frühjüdischer Traditionen. Eine Verbindung beider Perspektiven und damit von
Einflüssen des paganen Mythos und der biblischen Tradition bleibt m. E. als Aufgabe
der Interpretation von Offb 12 (vgl. meinen Versuch in NTS 53 [2007] 436–457, den
D. nicht erwähnt – wie D. überhaupt relativ wenig Diskussion mit der Forschungs-
literatur sucht, dafür relativ häufig auf eigene Arbeiten Bezug nimmt). Dafür bieten
die vorgelegten Ergebnisse eine breite Basis, auf der weiter gearbeitet werden kann.

Augsburg, 6. Januar 2012. Stefan S c h r e i b e r.

Peter S c h ä f e r, Die Geburt des Judentums aus dem Geist des Christentums. Fünf
Vorlesungen zur Entstehung des rabbinischen Judentums (Tria Corda 6), Tübingen
(Mohr Siebeck) 2010, XVII u. 210 S., kart. EUR 24,–; ISBN 978-3-16-150256-9.

This book, grown out of the lecture series Tria Corda given at the University of
Jena (2009), discusses how the self-identity of rabbinic Judaism emerged and was
shaped in constant theological debates with Christianity. The topics addressed do not
start with historical issues or any predetermined systematization, but with important
rabbinic texts set within a broad historical, cultural and religious context.
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The first chapter („Why the child Messiah disappeared? The birth of Christianity
after the spirit of Judaism“) examines the story of the disappearance of the child
Messiah (Y. Berakhot 24/12–14) which is a parody of the nativity account in the
NT (cf. Rev. 12.1–6, Luke and Mt). It tells the story of a mother wanting to kill
her child, namely Christianity, since it constitutes a dangerous threat to Judaism, but
does not kill him because he is the Messiah. Instead he is taken up to heaven by God,
thus keeping the Jewish messianic hopes alive. The disappearance of the Messiah
becomes eventually an irony of the first and the second coming of Christ. It is a
counter-narrative of the Christian claim that the child Jesus is the Messiah.

The next three lectures deal with disputes between the Rabbis and dissidents or
heretics on monotheism. Chapter 2 („Rabbi Simlai and the heretics: one god or many
gods“) discusses the issue of Jewish monotheism and Christian binary theology. A
collection of such disputes about the name Elohim is transmitted in the Midrash
Genesis and the Talmud of Jerusalem under the name of R. Simlai (cf. Bereshit
Rabbah 8.9 par, Y. Berakhot 9.1/9–10, fol. 12d). The discussion begins with the texts
(Deut. 4.32; Gen. 1.1) where God’s name in plural has a verb in singular, which
is to prove the unity of God. The heretics argue from Gen. 1.26, but the Rabbi
interprets the plural form of the verb as referring to the human couple acting in
collaboration with God. Other texts provided by the Rabbi (Josh. 22.22, Psalm 50.1)
show different divine names with singular verbs. The opponents of R. Simlai are
Christians who want to find a parallel to the Christian Trinity in the three biblical
names: El, Elohim, and JHWH (cf. Irenaeus, Haer IV 20.1). R. Samlai’s response
to the students contains echoes of the trinity debate, although poorly defined. He
would participate in a debate on Christology, even if he did not share the position of
the heretics, but the issue of the trinity is nonsense to him.

In the same way, chapter 3 („The old and young God“) elaborates on two mani-
festations of the Jewish divinity: God appears as a warrior (Ex 15.3) and as an old
man (Ex. 24.10; Dan. 7, 9.10), amply explained in the Mekhilta, a midrash of the
book of Exodus 20.2 (3rd century) (Mekhilta de-Rabbi Yischma�el, Ba-chodesch 5;
Shirata 4). Against the background of the puer-senex topos in Greco-Roman literature
referred to the same person, our midrash shows that the Jewish God embodies the
ideal of the puer-senex. The Mekhilta advances no speculations on the elder and the
son of man in the Christian sense of God-Father and God-Son. The expectations of
the son of man in Judaism are clearly messianic: from Daniel through the figurative
speech of the Ethiopian Book of Enoch and the vision of the son of man in 4 Ezra to
its peak in the NT, where Jesus is identified with the son of man and sits on the throne
assigned to him at the right side of God. The Rabbis Joseph and Eleazar b. Azariah
reject such implicitly Christian notions as heretical. The Bavli argues strongly against
the Christian messianism of the NT, while the Mekhilta and most of the Palestinian
sources dispute on less precise ideas still in the process of crystallization. Likewise,
the Bavli attacks not only the external but also the internal enemies, namely the
defenders of the Christian heresy among the Babylonian Jews, who were attracted
to the presentation of a Messiah enthroned in heaven with God.

The dualistic conception of divinity among the Christians provoked fears and
desires within rabbinic Judaism to distance itself. It was a slow process of mutual
attraction and repulsion, with clear differences in Palestine and Babylon. In the
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worldview of the Babylonian Judaism there is always present a viceroy or a divine co-
ruler of the world represented in the figure of angel Enoch – Joel – Michael – Metatron
– Akatoel, a special human being who ascends to heaven and is transformed into a
little god, as described in chapter 4 („Rav Idit and the heretics: God and Metatron“).
The figure of Metatron raised in some circles of the Bavli and in 3 Enoch, against
whom the Rabbis of the Bavli (cf. b Sanhedrin 38b; b Chagiga 15a) and the final
editor of 3 Enoch argue, becomes a Jewish saviour figure in response to the role
attributed to Jesus in Christianity. Palestinian sources, however, are not so explicit.

The last chapter is dedicated to the vision of the suffering Messiah of Ephraim,
developed in a few Jewish sources and finding its climax in the redeeming death of
the Messiah in the NT. Rabbinic Judaism, for its part, reacted restrained. A special
case are the homilies in Pesikta Rabbathi 34.36.37 according to which the Messiah
of Ephraim will redeem Israel through voluntary redemptive suffering (cf. Psalm
22), but he does not die. Probably, the authors of these sermons were aware of the
application of this Psalm to Jesus. The correspondences between these three homilies
and the NT indicate a late (seventh century) Jewish reception or the reutilization of
images that have been usurped by Christians and for long been considered exclusively
Christian.

The book shows clearly that the borderlines between heresy and faith were very
blurred in late Judaism, as well as between Christianity and Judaism. Judaism is
defined in confrontation to and exchange with Christianity: attraction and repulsion.
The marginalization or elimination of Jewish elements, usurped by Christians, and
the conscious and proud re-appropriation of these religious traditions affirm that
Jewish theology was in the process of formation marked by its constant contact and
dialectical debates with Christianity, which for itself was in the process of finding
its own identity, and consequent separation. In this sense, we may speak not only
about the birth of Christianity in the spirit of Judaism, but also about the birth of
Judaism in the spirit of Christianity. In addition to inviting the reader to delve into
the exegesis, not always easy, of the rabbinic discourse, Schäfer shows the different
attitudes of Palestinian and Babylonian Judaism towards Christianity, determined by
the political, cultural and religious circumstances. Another issue is to what extent
these examples of scattered Judaism are in fact representative, since they cover such
a long period of time and wide geographical extension.

Valladolid, 5. Juni 2011. David A l v a r e z C i n e i r a.

Daniel B o y a r i n, Abgrenzungen. Die Aufspaltung des Judäo-Christentums (ANTZ
10 = Arbeiten zur Bibel und ihrer Umwelt 1), Berlin (Lehrhaus) 2009, XVIII u.
373 S., geb. EUR 22,80; ISBN 978-3-934943-31-5.

This book describes the outlines of the long and complex process of confrontation
between Judaism and Christianity. Both traditions have a common origin; spoken
originally in different dialects which, in the course of time, became national languages,
with each claiming absolute validity for itself. As the first phase, we may speak of
the consolidation of normative Christianity and the re-consolidation of Judaism
after the destruction of the temple; this process is characterized on both sides by


